
THE BEHAR REUNION - A MEMOIR
Robert I. Behar

Camas, Washington, USA
November 25, 2004

Preface
This is the final chapter of the story which I have been telling about my family, the
Behars.¹ I chronicled my exploratory trip to Spain in 1998 in a paper entitled “Raices de
Béjar” (Roots of Behar).² This memoir is not the outcome of scholarly work and is not
intended for scientific scrutiny. This memoir completes my search for my family’s origin
and expresses a perspective about the significance of the story.

Introduction
Early in 2004 an announcement was distributed throughout the parts of the world where
Béjars, Behars and people whose surnames are derived therefrom are known to reside,
inviting the recipients to attend a World Summit of Behars.

The Summit was the inspiration of Iako Iossif Behar of Mexico City. The event was
organized by Iako and his son Mario Behar of New York, ably assisted by Mario’s sons
Yaacov and Moris. The event was the first reunion of the world’s Beharim, appropriately
held in the city from which we derive our name, Béjar, Spain. The event created the
opportunity to understand our history and to engage the Christian community of Béjar.

The city of Béjar is located some 150 miles west of Madrid, in a valley transected by the
Rio Cuerpo de Hombre, below the scenic Sierra de Béjar.³ Béjar has a population in
excess of 15,000 people who are predominently Catholic; no Jewish people are known to
reside there. The visual panorama reveals antiquated as well as modern architecture. Béjar
is the site of Spain’s first bull ring, the Plaza de Toros de Béjar “El Castañar,” dating
back to 1711. Béjar is also the site of the first textile industry in Spain, dating back to the
early eighteenth century, and textile production continues. The city witnessed Christian
successes in pitched battles with Islamic armies in the Middle Ages.

Béjar had long been, by grant of the provincial kings, under the governance of local
dukes, the most notable ones having come from the Zuñiga Family. Béjar became a
chartered city with its own local body of law, the Códice del Fuero de Béjar, free of ducal
control, by order of Queen Isabel II, on May 27, 1850. One of the proudest moments in
the city’s history was the local revolution led by relatively few armed men who defeated
the troops of Queen Isabel II in 1868, to end the medieval system of feudalism which had
unduly burdened the lives of the people. The city today enjoys distinction as a cultural
center in the Salamanca province, evidenced by its wealth of museums, historic sites,
ruins, monuments and fiestas.�
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Prior to 1492, Béjar was a small and remote provincial village. The peak Jewish
population at that time is estimated to have been twenty percent of the total population, a
grouping of perhaps thirty to thirty-five families, with a likely population total of no more
than 300 persons. It is difficult to assess accurately how many Jews today who bear the
name Béjar, Behar or one of their derivatives can be counted as direct descendants of the
Jewish residents of Béjar at the close of the fifteenth century.

Many Christians throughout the world rightfully claim the surname Béjar, Behar or
Bejarano. They adopted the city’ s name for their surname as did the Jews.

The Summit’ s attendees came from Canada, France, Bulgaria, Israel, South Africa, Spain,
Mexico, Chile, and the United States of America. The Sephardic Béjar-derived surnames
represented at the Summit were Bachar, Bahar, Béjar, Behar, Bechar, Bejarano and
Bejerano. Other Sephardics who attended had the surnames Bendahan, Cohen, Melul,
Misraji, Fernandez and Rodriguez. There are fifteen countries in which Jewish people
with Béjar or Behar-derived surnames reside� and the attendees informed us that others
reside in at least six other countries.

The Summit
The Summit was intended to be both joyful and informative. Those goals were
accomplished. The experience for me, however, evolved into something personally
profound.

One additional and inspirational event which we experienced was the dedication and
opening of the new and first Jewish cultural museum in Béjar. The details of the
inspiration for the creation of the museum are related in the Afterword, including due
appreciation to David Melul of Barcelona, the benefactor.

We had plenty of free time to toast our reunited “ cousins”  and to trade anecdotal stories.
We took the opportunity to wander about town, to sample the bookstores, shops and
restaurants and to take in the annual fiesta which was in progress. We also visited the
areas in town in which the Jews had lived, touched the walls of structures which still bear
the evidence of the Jewish presence, grasped the soil in which our ancestors toiled and
were buried, and walked through historic ruins.

We were very cordially provided with substantial information about the history of the city
and of the ancient Jewish presence there by the Manager of the Oficina de Turismo,
including commemorative touring maps, books and a video of the city’ s history, all gratis.

Sr. Alejandro T. Rubenstein of Mexico City, a professional genealogist, presented a
comprehensive history of the names Béjar, Behar and the many surnames derived from
them.� We learned of the substantial impact that the Sephardic descendants with the
Béjar- derived surnames have had in the world since the Expulsion in 1492.
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One evening, Ruth Behar� showed her superbly produced video, “ Adio-Kerida,”  a
moving autobiographical TV documentary of her memories of her family’ s life in Cuba
and her reflections on it.

We were led on walking tours of Béjar, of the neighboring towns of Candelario and
Hervás, and of distant Toledo, all of which bore remnants of the ancient Jewish presence.
Our guide was Marciano de Hervás, a historian of Béjar and Hervás, whose works are
cited in the Bibliography.

The foregoing descriptions of our intellectual experience are brief but should not be taken
to minimize the value of the information which we received about our origin. The
foregoing brevity is driven by the need to share the impacts of the information.

The first evening’ s dinner banquet provided the Behars the opportunity to meet, hug,
dance, tell tall stories, laugh and bond. Joyfulness ruled. The wonder of all of these
Beharim meeting each other, most never having met previously, was a grand experience.
One fellow from San Diego, California met an aunt from Mexico whom he hadn’ t seen in
thirty years and a cousin whom he had never met. Mere descriptions of that first
evening’ s encounter of Behars do not do justice to the moment.

 The evening was highlighted by the introduction of Iako Behar and Mario Behar, and
then the dignitaries and their spouses. David Melul cordially greeted us. The Director of
the new museum delivered a synopsis of his book on the history of Béjar,� and shared his
pleasure for our reencuentro after our departure in 1492. Alcalde (Mayor) Alejo Riñones
Rico spoke with words and in a tone which held the audience. He greeted us warmly and
reflected that we are invested in the soil of Béjar, given that the bones of our ancestors lie
there, and therefore, it is fitting that we now reunite with this land and its people. The
sentiment was simply stated and yet powerful. I was not as prepared as I should have been
and had not traveled to Béjar with the expectation of hearing such sensitivity.

The next day we were invited to witness the inauguration of the museum, Museo Judío
David Melul de Béjar. We first, however, were requested to appear at the Ayuntamiento
(City Hall). There, in full assembly in the chamber of the city council, the Alcalde greeted
us formally and proclaimed, among other things, that we were torn from the breasts of the
Christian townspeople, with whom we had lived in a peaceful co-existence, by the events
of the fifteenth century (i.e., the Spanish Inquisition and subsequent Edict of
Expulsion�), that they are grateful for our return, terminating a long exile and that once
again we should consider Béjar our home. We did not expect to hear such an eloquent
statement, but again, speaking for myself, I realized later that my pleasant surprise was
attributable to my inattention to the transformation which Spain has undergone.

Photographers and television crews abounded. We exited and posed for group
photographs. The story and pictures appeared in wide coverage the next day in the largest
newspaper serving the Salamanca province.
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We next strode to the new museum, witnessed the placement of the mezuzah at the door
and entered to view the first painted art and artifacts on exhibit.�� The interior’ s design
is imaginative and will serve well to communicate powerful messages. The structure’ s
retention of history in an attractive design merits its architect, Jose Luis Rodríguez
Antúnez, applause.

We later attended a sumptuous luncheon generously hosted by David Melul for the
attendees and by the City for the dignitaries invited by the City. An extensive awards
ceremony followed, with the commendations awarded by David Melul personally and by
the City, acknowledging the contributions of the parties who organized and saw to
fruition the Summit and the museum’ s creation.

The family information of the attendees and of any other Beharim who wish to contribute
their information will be included in the website which has been established for the
Beharim generations.��

Béjar History
The observance of concise text prevents elaboration on the finite details of the Jewish
presence in Spain from biblical times to the Expulsion in 1492. The text in the section
below titled “ Why”  elaborates a bit further. The persons interested in delving further into
that colorful and at times sobering history will be well rewarded by turning to the works
cited in the Bibliography.

The origin of the name Béjar has been in constant scholarly dispute.�� I was gratified to
learn that the Spanish authorities have settled upon a belief which corroborates the theory
which I offered in my earlier cited paper. The Alcalde presented each of us with the
official pin of the city, emblematic of the origin of the name Béjar.

The first known arrival of Jews into Béjar is reported to have occurred in the late twelfth
century. We are told by the historian Sr. Avilés Amat that the Jews in Béjar enjoyed a
peaceful co-existence with their Christian and Muslim neighbors until the establishment
of the Spanish Inquisition in 1480. A handful of Jews had voluntarily chosen to convert to
Christianity from time to time. The townspeople, Christians, Jewish converts (conversos),
observant Jews and Muslims alike, lived and worked according to commonly accepted
rules for civil co-existence. The town’ s adopted codes stated explicitly that all residents
(i.e., without regard to religious beliefs) were to enjoy their rights equally. One indication
of the stability the Jews in Béjar felt was demonstrated by their willingness to volunteer
to augment their tax assessments. Moreover, the Jewish community was known to make
personal loans to local Christian dignitaries.

The violence which erupted in 1391 in many areas of Spain, excepting Béjar, was in part
stimulated by the increasing successes the Christian armies were having against the
Islamic armies and by the increased zeal with which some fanatic Christian clerics
worked to eliminate heresy as they understood the concept to mean. The more fearful
provincial kings either permitted or failed to prevent violence to be visited upon their
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Jewish subjects, however valuable the Jews were to those kings. Sr. Avilés Amat,
however, in researching the issue of violence in Béjar, consulted other authorities and was
unable to uncover any evidence of 1391 violence in Béjar, or any religious intolerance
between the neighbors in Béjar prior to the Expulsion.

 The Jews in Béjar, as in most places in Spain, were granted the right to live in an aljama,
which in Béjar was not a ghetto. According to the local historian Marciano de Hervás,
several Jewish families felt free to reside in other areas of the town. The aljamas were
largely self-governing neighborhoods which were needed by the Jews for the purposes
more fully described below in this text. The only sanction which the King of Castile
reserved to the crown regarding the aljama was the imposition of capital punishment
following criminal convictions in the Jewish courts. The Jewish community in Béjar prior
to the Expulsion had produced scholars, widely recognized rabbis, philosophers, authors,
poets, physicians and civic leaders.

Sr. Avilés Amat sadly reports that despite the good will which had existed in Béjar
between the Christian and Jewish residents, once the Edict of Expulsion was promulgated
in 1492, the ravages of fanaticism reached Béjar in the form of bodily injuries and theft of
property. The thuggery on the eve of the Jews’  departure extended to the sacking of
structures in the aljama. The thugs removed structural components for use in construction
elsewhere. Some aljama foundations remain, but most of the construction above those
foundations with the exception of a few obscure habitations in narrow alleys and some
doorposts and lintels, is of post-fifteenth century vintage. The local historian, Marciano
de Hervás, informs us in his La Juderia y Sinagoga de Béjar that in this same period
vandals sacked the synagogue, carrying away valuable fixtures and artifacts and that
eventually the structure was left in ruins.

 Sr. Avilés Amat contritely reports that in the aftermath of the Expulsion, documents
dated after 1492 reveal that Catholic Kings donated to the local duke valuable goods left
behind by the Jews in their haste to meet the Expulsion deadline, in order to compensate
the duke for the loss of rentals that the mandated departure had caused him to sustain. Sr.
Avilés Amat compassionately concludes that no manner of compensation is possible for
the victims of such gross injustices.

We are also told by Sr. Avilés Amat that the town of Béjar had enjoyed lasting benefits
from the cultural and economic contributions of the Jews. He further frankly reveals,
somewhat ironically, that there is no denying that Jewish blood courses through the veins
of countless Christian Spaniards, including today’ s residents of Béjar. The telling of our
story reveals many ironies, more of which I am obliged to share in this memoir.

The Fracture
I refrain from recounting most of the morbid details of the excesses of the Spanish
Inquisition. Those events are revealed amply by the scholars whose works are listed in the
appended Bibliography.



6

We can briefly summarize that periodically organized intolerance and violence were
visited upon Jews for the only reason that the Jews insisted upon retaining their religion.
The tenth and eleventh centuries were generally periods of achievement by the Jews,
recognized for their efforts by both the Arab rulers and the Christian kings, a period
sometimes referred to by Sephardic Jews as their “ Golden Age”  in Spain. Nevertheless,
much of the difficulty which Jews experienced in the Middle Ages was instigated by the
edicts of the Roman Catholic Church’ s Lateran Councils and the Papal Bulls, which
increased the pressure upon the Jews to convert to Christianity.

The widespread violence generated in 1391 caused the Jews in Spain in one era more loss
of life and property than in any other comparable period. The status of the Jews thereafter
continued to degrade, despite periods of relative calm. A great number of Jews converted
to Christianity out of fear. Some others converted but secretly continued in their Judaism.
Those discovered to be secretly “ Judaising”  were labeled marranos (swine) and often as
punishment were consigned to the flames in autos de fe, fiestas of acts of faith. Many
Jews fled from Spain in this era.

Animosity against the Jews in Spain was not normally shared by most Christian
individuals or kings. Fanatic clerics and their willing street thug accomplices, however,
were often successful in turning townspeople and some kings against the Jews in times of
rampant plagues, economic downturns and war. Any excuse could be used as a ruse for
violence. There were instances of some of the wealthier Jews flaunting finery or jewelry
in public. That was not wise behavior in depressed economic times, but the
counterreactions could be excessive. Many kings hired Jews as bill collectors. There
again, the occupation could be fraught with danger in difficult economic times. Jews
needed separate facilities in order to adhere to scriptural and Talmudic requirements for
ensuring kosher food production, the pursuance of secular and religious scholastic
endeavor, the performance of religious ceremonies, the conduct of judicial proceedings
and the provision of ritual baths for the women. That activity, conducted apart from the
Christian community, was often seized upon by fanatic clerics and lay miscreants as
reason to accuse the Jews of sinister behavior and cause for summary illegal punishment.

The height of the Inquisition eventually elicited entreaties from rulers in some European
countries to the Holy See in Rome to control the excesses. At one point the Pope
conceded that matters had gone too far and wrote to the Church’ s hierarchy in Spain to
remedy the situation. The admonition was not sent with the conviction or force required
to cause much change.

It must be stated that in its excess, the Inquisition was at times visited upon Christians
who were suspected of diverging from the Inquisition’ s expectations.
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Why
I have been asked more than once why I am so strongly motivated to maintain my identity
with the country which so mistreated my ancestors centuries ago. Most of the answer is
buried in history. The remainder of the answer requires perspective.

This is about justifying pride in the history of a culture without being prideful. The task of
validating the Jews’  case might seem daunting, but it strikes me as elemental that pride
can be the appropriate product of a culture if the record of accomplishments and the
values of the culture warrant adulation. The risk is that use of platitudes alone without the
supporting evidence can turn the best intentioned expressions of praise into cliches. The
challenge is to demonstrate that our Sephardic�� culture made its case for recognition of
its worthiness and for the right to remain vested in the lands of Spain.

The Jewish presence in Spain by 1492 had exceeded 1800 years.�� The Jews preceded
Christianity and Islam. The Jews preceded the Romans, Carthaginians and Visigoths. The
Jewish presence began in biblical times, as Jews wandered after release from captivity by
Babylon in 538 b.c.e. Later, Jews traveled as emissaries to serve and augment observant
Jewish communities in what is now Morocco, and across the Straight of Gibraltar to other
Jewish communities in Gades (now Cádiz, Spain) and elsewhere. In the aftermath of the
destruction of Israel by the Romans in 70 c.e., some of the scattered Jews made their way
west across North Africa to Spain.

Life for the Jews in Spain was not without its trepidations. The Jews lived and worked
amid a population consisting of remnants of the Celtic, Phoenician, Roman and
Carthaginian cultures, with a predominance later of the fierce Visigoths who had moved
in from north central Europe. It was the Visigoths who became the first significant
converts to Christianity in Spain. Once the formal conversion of the Visigothic Monarchy
occurred during the III Council in Toledo in 589, the Visigoths pursued their new religion
and its evangelical goals with the zealousness that was characteristic of their historic
ferocity.

The Islamic army led by Arab chieftans, with some participation by North African
tribesmen, invaded Spain in 711. The invading Islamic army was greeted by the Jews as a
liberator from the harshness of their lives under the Visigoth kings. The Arabs, despite
the occasional discord with their Jewish residents in Arabia following the advent of Islam
just 80 years earlier, had historically viewed the Jews as people of the Book and had a
respect for the mutual connection of Islam and Judaism to the patriarch, Abraham.

The Jewish conditions improved markedly under Arab rule. How ironic it is that twice in
Jewish history, once in 711 and again in 1492, when Turkey openly welcomed the fleeing
Jews into the Islamic Ottomon empire, Islam came to the rescue, in view of the tragic and
insuperable strife which occurred between Israel and Islam in the twentieth century and
continues to this day.
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The Jews over the centuries in Spain worked the land and introduced levels of superior
craftsmanship in leathers, fabrics, gems and metals. They improved waste disposal and
water purity. They lived and at times died in armed defense of their kings. They obeyed
the scriptural commandment to remain loyal to their sovereign. They observed the
citizenship required of Christians, although the Jews were not always granted legal
citizenship status equal to that of the Christians. The Jews modernized commercial
transactions for their kings and demonstrated the lagging need to construct ships with
which to compete commercially in the Mediterranean trade.

Jews excelled in cartography and modernized maritime navigational charts. Their work,
such as the products of the Cresques family, was used by Christopher Columbus in his
voyages to the west. Jews, alongside Muslims, advanced agricultural techniques and the
sciences, such as mathematics and astronomy. The Jews excelled in medical practice, the
one service most appreciated by the Christian kings.

The Jews unwittingly became part-financiers of the discovery of the New World by
delivering a fortune in gold to the monarchy of Isabella and Ferdinand in the waning
hours of the Edict of Expulsion, as a plea for the revocation of the Edict. The plea was
rejected when the Grand Inquisitor entered the discussion and tossed thirty pieces of
silver on the floor, to signify for the monarchs that if they nullified the Edict they would
betray Jesus Christ. The plea of the Jews was rejected but the gold pieces were retained
because the crown had been severely stressed financially by the costly effort to expel
Islam. The money helped to complete the outfitting of the three ships which had been
commissioned to Columbus for his first voyage. The poignant story is often told by
historians of how Columbus watched from his ship being prepared for sailing the next
day, as the fleeing Jews boarded other ships on the final day of the Expulsion deadline.
Another one of our history’ s ironies.

The duration of the Jews’  presence in Spain, their contributions to the country, their
loyalty and their endurance amid privation made their case for recognition of their vesting
in the land, and that history is the underpinning of our pride. Our identity with our
ancestors and the land, therefore, is not an affectation.

We, the descendants, are an integral part of a continuum of our ancestors’  presence and
vesting in Spain. Sephardic culture has always been sustained by our languages, both
Castillian Spanish and Ladino.�� The Sephardics’  continuation to speak Spanish, when
they and their progeny could have forsaken Spanish in favor of the languages of the
countries which accepted them is one demonstration of the strength of their bond to their
history and to the lands of Spain. Our enjoyment of the foods which evolved from the
culture; our repetition of the songs, poetry and anecdotal stories which illustrate the spirit,
customs and hopes of our culture, are all elements of the continuum, undiminished by the
passage of time or by privation.

Some scholars tend to scoff at use of cultural traditions for recounting history because of
the threat of permeation of myth and fabrication. I maintain that combining myth and
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facts to comprehend generational life is a valuable means of telling the story. Holy
scripture is a good example of the incorporation of myth in order to simplify the delivery
of important lessons. Cultural coloration, unless patently deceitful and sinister in purpose,
is often the balm that gives life to events.

Most of the of the older people in our generation feel the vibrancy of our continuum as it
resonates in the depths of our being. It will not quell if we succeed in convincing the
succeeding generations of the need to nourish the continuum with study and reflection
and with the continuous celebration of our history, while observing the fundamentals of
Judaism, i.e., righteousness and good deeds.

Perspective
It is difficult for the stranger to Sephardic history to grasp the depth of the sentiments
which are held by Sephardim about the lands on which our ancestors toiled and died.

I felt bedeviled by my initial readings about the Inquisition and Expulsion. My trip to
Spain in 1998 did not yield the succor which I had sought because of my failure to seek
answers intelligently. I realize that anger stemming from meager knowledge and a lack of
perspective thwarted my search for the answer as to the Why.

The catalyst which helped me to seek the light was the Behar Summit. The sensitive
remarks of Alcalde Riñones Rico, the anecdotal story of David Melul,�� the thoughts of
Iako Behar and Mario Behar, the explanations by Sr. Rubenstein, the reflections of Ruth
Behar, and the candor of Sr. Avilés Amat all combined to cause me to re-examine
readings long forgotten and my approach for reconciling my emotions with reality.

The progress of enlightenment is slow. The remarks which we heard in Béjar were
moving and reassuring. Much more, however, had preceded those remarks in the
twentieth century that demands that we fairly assess the meaning of the developments as
we shape our perspective.

There has been a growing trend of outreach to Jewry by various authorities in Spain. The
remarks which we heard in Béjar are illustrative of the transformations which have
occurred. The Spaniards have expressed themselves in their entreaties by use of the word
conviviencia, literally translated as living together, but in the larger sense used to say
“ let’ s move on with better intentions.”  The Spaniards use another word, reencuentro,
translated as reunion, but in the larger sense used to mean a reuniting. These expressions
are not casually tossed around merely for effect by Spaniards. They are expressions which
are carefully measured to convey sincere intentions. These are the two words we heard in
Béjar. The most powerful word used by Spaniards in the context of the reestablishment of
relations with Jews is reconciliacion, meaning forgiveness. There have been deeds which
give life to the use of such expressions:

• The Spanish Inquisition was terminated by the Spanish monarchy in 1834. This
followed an earlier termination by the Napoleanic rule in Spain. Spain, upon
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ousting the French, punctuated the point that it could accomplish its own worthy
deeds.

 
• During World War II, then Chief of State Generalisimo Francisco Franco saved

11,535 Jews from the prospect of certain death at the hand of Nazi Germany by
permitting the Jews to enter Spain. Franco saved another 30,000 fleeing Jews in the
same period by granting them transit visas through Spain in order to enter Portugal.
These courtesies were noteworthy events, given that Franco was viewed by some
western governments as a ruthless dictator. Yet it was those same critics which
summarily refused a boatload of fleeing European Jews any entry during the same
period.

 
• On December 16, 1968, the then Regent for the Monarchy, Francisco Franco and

King Juan Carlos I participated in the revocation of the Edict of Expulsion of 1492.

That order revoking the Edict of the Expulsion was announced on that same day
in 1968 during the ceremonies held to dedicate the new Sephardic Synagogue in
Madrid, attended by the Queen, Sofia,�� and by Catholic Archbishop Casimiro
Morcillo of Madrid, the Spanish diplomatic corps and many international rabbis.
Salamon Gaon, Chief Rabbi of the Spanish-Portuguese Synagogue in London,
declared at the ceremony, “ the most brilliant history of our people was written in
Spain.”

• In 1976, His Majesty King Juan Carlos I received a delegation of the World Sefardi
Federation to continue the work of the conviviencia.

• Prior to 1978 the Spanish Constitution explicitly stated that the Catholic Religion was
the state religion of Spain. The new constitution of Spain ratified in May of 1978
declared that there shall be no state religion.

In a report published in 1990, it was revealed that the only Jew in the Cabinet, Sr.
Enrique Mugica, had signed accords with Jewish and Protestant leaders to assure that
all persons in Spain were to enjoy all civil rights equally. The accord with Muslims
was to follow.��

 
• In 1986, Spain recognized Israel and the two countries have since continued cordial

diplomatic relations. This was a momentous event for Israel and for world Jewry.

• On October 1, 1987, the King and Queen of Spain, accompanied by twenty-eight of
the highest Spanish officials, visited the Sephardic Temple Tifereth Israel in Los
Angeles, California. It is likely that this was the first time in 1000 years that a Spanish
king had attended ceremonies in a synagogue. The Jewish congregation witnessed the
declaration of friendship between the Spanish government and Sephardic Jewry, and
Rabbi Jacob Ott’ s expressions of reconciliation.��
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The Temple’ s leadership and the King remarked that Spain has embraced Jewry and
that the time of the Sephardic Diaspora (i.e., scattering and exile) had ended.

The King then delivered a warm and revealing recitation of the Jews’  contributions to
Spain despite the adversity which the Jews experienced, admitting the unjust
persecutions and expulsions, and stating that Spain takes responsibility for all of the
positives and negatives of the past. The King concluded by stating that Spain is proud
of its kinship with the Jewish community, which is, and always will be, a living part
of Spain’ s history. Tears ran uncontrollably throughout the Congregation during the
ceremonies.

The Temple leadership and the Spanish officials exchanged commendations. The
King then awarded Rabbi Jacob Ott the rank of Knight Commander of the Order of
Civil Merit of Spain, an order founded by the King’ s grandfather, King Alfonso XIII.
The award to Jews of this order has been rare, now given to an American rabbi for the
first time.

• In 1992, world Jewry was invited by King Juan Carlos I to attend special ceremonies
in Toledo, Spain, on the 500th anniversary of the now revoked Edict of Expulsion.
The attendees heard once again the declaration of the reconciliation of Spain with
world Jewry. Jews from around the world spoke tearfully in appreciation of the
reunion and reconciliation.

• In 1998, Rabbi M. Mitchell Serels, a renowned American scholar, author and
lecturer, was awarded by the King the medallion of Caballero de Orden de Merito
Civil. He was the first Sephardic rabbi to receive the order in 500 years, for his work
on “ Semana Sefarad,”  a joint project with the Tourist Office of Spain, consisting of a
series of published lectures of Sephardic history over a period of 15 years.

There are more examples of the statements and deeds of reconciliation. The Jewish
population in Spain has grown steadily and now numerous synagogues welcome
congregants openly and in complete freedom in Madrid, Barcelona and elsewhere.��

We do not forget. We at the same time can defeat ourselves in our quest for recognition
by ignoring the reality of the dynamic nature of human relations. The labors, sacrifices
and hopes of our ancestors were investments in the promise of a better day. We soil our
ancestors’  memory and efforts and dash their hopes if we, the inheritors of their legacy,
are less than just. We have witnessed in our time very powerful developments which are
most reassuring. The outreach by the Spaniards must, I believe, be engaged positively and
energetically if we intend to protect the reconciliation. Future reunions will hopefully
expand dramatically the number of participating Sephardics, not just the Behars, but
members of all Sephardic-descended families. Those future attendees have the potential
for increasing Jewish contacts with the Spanish governmental authorities at all levels, the
representatives of the Catholic Church in Spain, and the townspeople, for the purpose of
promoting mutual education and good will.
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My simpler message in conclusion to you, my Sephardic brothers and sisters is, remember
who you are and what you are, heed our fundamental scriptural teachings, enrich
yourselves by the study of our history and heritage, and then go back to the land of our
ancestors, grasp the soil, touch the walls, sense the vibrancy of our ancestors presence,
and then engage the townspeople. Host them to a glass of Rioja as you share each other’ s
life stories; listen and learn. The rewards which you reap from the experiences will be
invaluable legacies to leave to your descendants, those who will nourish our continuum.

Afterword

Iako Iossif Behar

Iako was born in 1930 in Varna, Bulgaria. he emigrated with his family to Mexico in
1948, returning to Bulgaria in 1957 for 33 years, and now has lived in Mexico since 1990.
He has traveled widely and has had many interesting experiences. It is fair to say that he
has always borne the pride and excitement of his Sephardic heritage, and had for a long
time carried the desire of a Behar reunion in Béjar. Iako had been well aware of the value
of Sephardic reunions, witnessing the immense success of the Shealtiel reunions
described in the Postscript below. This was Iako’ s time and he began to plan in 2003 by
traveling to Béjar to begin the arrangements. We are deeply grateful to him.

The Museo Judio David Melul de Béjar

The story is told by David Melul about his affiliation with the City of Béjar, which for
him became poignant as he told about the experiences of two gentlemen with their re-
encounter with Béjar after more than 400 years. I would do violence to the charismatic
way that he told the story, which is contained in the last section of Sr. Antonio Avilés
Amat’ s book, Judios y Conversos en la Historia de Béjar.

Suffice it to say that David Melul’ s affiliation began early, as a student in Béjar’ s then
new textile engineering school in 1946. His father had important business relationships in
Béjar with the textile manufacturers and it was natural for David Melul to want to be
involved in that industry. It was from that time that David Melul’ s relationship with the
city evolved from many visitations to the close ties and mutual respect that he and the
city’ s leaders enjoy.

Several years ago, the idea of the purchase and restoration of an antiquated but charming
building in Béjar arose in discussions within the city government. The decision was made
to go forward with the project because of the potential for devoting the building to a
public purpose. The authorities concluded that the building would be devoted to use as a
cultural museum. It was thought fitting to create a museum reflecting the prior Jewish
presence in the city, especially since the building in question lay close to the area in
which the Jewish population had resided, the aljama.
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A grant was received from a local cultural support organization for the purchase of the
property. Funding for the completion of the project, however, was lacking. That was
when the Alcalde, Alejo Riñones Rico called David Melul to inform him about what had
been occurring. Mr. Melul became excited about the idea of creating a museum to
promote cultural understanding. Mr. Melul volunteered to underwrite the expense of
completing the project. Here, in the best tradition of promoting good will, Christians and
a Jew achieved a higher purpose by producing in three years, the beautiful Museo Judío
David Melul de Béjar, for all people of all creeds to enjoy.

Credit must be given to all persons who participated in the museum’ s creation, such as
Josefina Garzón Paniágua; Anastasio Baez Plaza, Consejal de Gobernación y Turismo;
the architect, Jose Luis Rodríguez Antúnez; and Antonio Avilés Amat, Licenciado en
historia del Arte and Director of the museum. It goes without saying more, that we all
appreciate the leadership of the Alcalde, Alejo Riñones Rico and the vision and
generosity of David Melul.

Our benefactor, David Melul, has expressed his hope that the Museo will stand for all
time as a source of education about the significance of the prior Jewish presence in Béjar,
a community which has been recognized as one of the most important aljamas in the
Salamanca  province in the Middle Ages. Mr. Melul is hopeful that all Spaniards and all
Jews find the Museo and its future exhibits a source of inspiration for building bridges of
understanding between all peoples.

Inquiries about materials containing information about Béjar can be made at the website
of the local chamber of commerce, Asociación de empresarios turisticos de la comarca de
Béjar, www.asecobe.com. The e-mail address for the City of Béjar governmental offices
is:

gabinetedeprensa@aytobejar.com.
The City’ s website is: http://www.aytobejar.com/ampliada.asp?id=182

Postscripts
There is an inestimable value in Sephardic reunions. There were well celebrated reunions
which preceded the Behar Summit.

The most well known Sephardic reunions are those of the Shealtiel family. They have had
to my knowledge nine local, national, regional and international reunions. They have a
book and a website. They are doing a great job of keeping up the traditions. The book is
entitled The Shaltiel Manuscripts, authored by Moshe A. Shaltiel-Gracian, published in
2004 by iUniverse, Inc. The book is available at Adobe eBookstore. The family website,
which contains the family’ s history and its Gazette is:

http://websfor.me.uk/shealtiel/home/home.asp

An attorney in Portland, Oregon, Allan R. Abravanel, is a dedicated Sephardic Jew who
has personally worked hard to perpetuate the Sephardic memory of his family. He has
organized three reunions, one in 1992 in New York, one in Israel in 1992, and one in
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1996 in France, all very well attended and all immensely successful. It must be mentioned
that the patriarch, Don Isaac Abravanel (1437-1508) was a statesman, philosopher and
financier and one of the most prominent and valiant Jewish leaders during the Inquisition.
Despite his high visibility with and loyalty to the Spanish crown, he left with his brethren
rather than convert to Christianity, and continued distinguishing himself in the Sephardic
Diaspora. The e-mail address for Allan R. Abravanel is:

aabravanel@perkinscoie.com
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NOTES

1.  The surname Behar is but one of the many surnames derived from the use of the
name of the city of Béjar in Spain.

     Behar is the anglicized version of the name, spelled with an “ h”  to retain the
sound produced in Spanish by the use of the letter “ j.”

Common derivatives of Béjar are Bachar, Bahar, Bechar, Behar, Bihar, Behiri,
Beharti, Bejarano, Bejerano, Debehar, Dosbehar, Vejar and Vejarano. The adaptations
were largely caused by the need to pronounce the name in the prevailing language in
which the Béjar descendants lived, such as Bulgarian Cyrillic, English, Hebrew, Hindi
and Turkish.

It is commonplace among Jews to use phrasing which easily groups people
sharing a relationship or bond by using “ im”  (the masculine plural in Hebrew) at the end
of the operative word. Thus the use of “ Beharim”  in this memoir is intended to describe
the collective world of Sephardic Jewish Behars, including all persons sharing the derived
surnames. Moreover, the use of the plural, Behars, is intended to include all derivative
names.

There is a system called the Soundex System which is used universally in
genealogy for locating relatives by coding the known surname and all possible related
names with a numbering technique for ease in finding all of the related names. The
Soundex System has produced 475 surnames that potentially relate to the surname Behar,
not counting Béjar, which is coded differently.

The Sephardic surnames which are represented in the author’ s extended family are
Aldoroty, Avzaradel, Azikri, Ayash, Benezra, Bichachi, Fiss, Franco, Levy, Matalon,
Morhaime and Salinas.

2. The paper was re-edited and republished in Shalshalet, the newsletter of the
Jewish Genealogical Society of Oregon, on July 1, 2004. This memoir supersedes that
paper. The JGSO website address is:   http://www.rootsweb.com~org.

3. Torbado, Jesus, Paisajes de España, Tribuna de Ediciónes de Medias
Informativos, S.A., 1996, p. 124.

4. a.  Béjar-Plano-Guía, Excmo. Ayuntamiento de Béjar.
b.  Guía de la Comarca de Béjar.
c.  Plano Turístico de Béjar, Ayuntamiento de Béjar.

5. Halbert’ s Family Heritage, The World Book of Behars, 1997.
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6. Rubenstein, Alejandro T., Béjar-Un origen humilde, un noble presente y un futuro
prometedor, Cohen and Cohen Productions, SC, 2004 (CD).

7. Ruth Behar is a native of Cuba and is now a Professor of Anthropology at the
University of Michigan in Ann Arbor, and a MacArthur Fellow. She is the author of
published books, poetry and anthologies. She is widely recognized for her artistic and
cultural endeavors, as well as for her work in Latin American and Caribbean Studies. She
received the John Simon Guggenheim award in 1995, and in 1999 she was named in
Latina Magazine as one of the 50 Latinas who made history in the twentieth century. She
is a shining example of the achievements of the Sephardic Behars. Her website is:

http://www.ruthbehar.com/home.shtml

8. Amat, Antonio Avilés, Judíos y Conversos en la Historia de Béjar, Excmo.
Ayuntamiento de Béjar, Disputación de Salamanca, 2004 (Director, Museo Judío David
Melul de Béjar)

9. The Spanish Inquisition has been referred to as the Holy Inquisition, the Holy
Spanish Inquisition, the Spanish Inquisition, and Inquisition interchangeably. The word
inquisition literally means examination or investigation. The Roman Catholic Church had
earlier instituted a series of inquisitions in places such as England and France to root out
heresy. The Church had sustained criticism from within and without the faith for
centuries and was determined to end the perceived threat by investigating all suspicious
behavior. It also viewed Islam and Judaism as impediments to its evangelical goals. The
crusades instigated by the Church in the eleventh century ultimately failed to subdue
Islam. The inquisitions in England and France resulted in ousters of Jews, but in time
those inquisitions waned.

Today the Spanish Inquisition is the inquisition most often discussed because it
produced the most lengthy, widespread and damaging impacts and had a more profound
effect not only upon its main targets, Islam and Judaism, but upon Spanish society, than
any other inquisition caused in any other place for its society.

The Catholic Church’ s inquisition of 1232 in Spain did not yield the suppression
of Jews that it sought. The skies, however, darkened. The Civil War of 1366-1369 was
prompted by the fanatic Christians in Toledo against the local government officials who
were Jews who had previously converted to Christianity, charging the conversos with
false claims about anti-Christian conspirancies. The army of King Enrique II of Castile
ended the battle with the wholesale slaughter of Jews. The crazed Father Ferrán Martinez,
inspired by the victory, launched an anti-Jewish campaign in Seville in 1379, declaring
that all Jews in Spain had to be converted, killed or expelled. The initial intervention by
then King James and the local archbishop to quell the widespread rioting ended with the
coincidental deaths of the two. Father Martinez was thereafter unrestrained in his efforts,
which he unleashed with ferocity in 1391, the most violent time for the Jews in Spain,
which quickly spread. It has been estimated by various authors that the 1391 violence and
the violence thereafter might have resulted in the deaths of as many as 100,000 Jews, one-
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third of the estimated total Jewish population in Spain at that time (tens of thousands of
others having previously fled or converted); that another 100,000 were coerced into
conversion over the years after 1391; and that the remaining 100,000 had fled during
periods of violence in the fifteenth century or were finally expelled under the Edict of
Expulsion of 1492. There is no accurate estimate of how many converted Jews continued
to practice Judaism secretly and survived or how many returned to Judaism later.

The stage had been set by the fifteenth century for the final effort to convert or
expel the Jews. Queen Isabella I had been under the heavy influence of the Church her
entire life. It was no great effort for the Grand Inquisitor to convince the Queen that a
new, more vigorous inquisition was needed.

King Ferdinand had made efforts to plan for the inquisition as early as 1478. The
crown formally declared the institution of the Spanish Inquisition in 1480, to be
administered by Fray Tomás de Torquemada as Grand Inquisitor. Torquemada was an
extremely fanatic and brutal Dominican priest who had won Queen Isabella’ s complete
confidence. Some Franciscan priests joined the office. It was ironic that Franciscans,
coming from the order named after St. Francis of Assisi, joined the Inquisition, given that
St. Francis in his lifetime was perhaps the most suffering, yet peaceful, ecumenical and
compassionate servant of the Church and perhaps the most loving and humble of all
persons to achieve sainthood.

Once the Islamic armies were defeated and expelled in early 1492, Torquemada
turned his attention to the Jews with ferocity. He, along with other fanatics had long
advocated the limpieza de sangre, the purification of the Christian blood. Torquemada
convinced the monarchs that the only way to protect Christianity and Spain was to expel
the Jews. Prior isolated expulsions by some willing kings in Spain had not been fulfilling
for Torquemada. The crown’ s advisors quickly cobbled together the artfully worded, but
libelous and false, Edict of Expulsion, which the crown issued on March 31, 1492,
ordering all Jews to leave Spain within four months with only personal possessions, and
forfeiting to the crown all gold, silver and other forms of currency. The stated punishment
for the disobeying of the order by Jews, or by anyone else found to be assisting them to
resist, was death.

The Inquisition’ s punishments were visited upon any Christians who were
suspected of heresy, which included their assisting Jews in ways inimical to the
Inquisition’ s prohibitions, such as failing to report “ Judaizing”  by Jews, or worst,
assisting Jews to evade punishment.

It need also be mentioned that the Expulsion did not end the Inquisition. It
continued in Spain to root out secret Jews (sometimes referred to as Crypto-Jews) and to
continue “ examining”  Christians. The Inquisition followed the Jews who had after 1492
managed to make their way to the New World.



18

I use the terms Spanish Inquisition and Inquisition interchangeably in this memoir.
I use the term Expulsion solely within the context of the Edict of Expulsion of 1492 and
the results which it produced.

The translated text of the Edict of Expulsion of 1492 can be found on page 189 of
David T. Rafael’ s book, The Expulsion 1492 Chronicles, listed in the Bibliography.

10. The initial art exhibit showed the works of artist Anna Lentsch. The exhibit was
entitled “ Sefarad, Un Sueño.”  The painted art depicted various elements of Jewish life
with an intensity that makes the subjects come alive.

Anna Lentsch was born in Belgium in 1943 and has lived in Barcelona, Spain
since 1963. She is well respected throughout Europe, having had 91 shows and exhibits
over 46 years.

One significant permanent artifact housed in the Museo is a reproduction of the
only original Jewish gravestone known to exist, which had been hewn in honor of a very
well regarded Jewish lady in Béjar. The date of the original is estimated by experts to be
from the late twelfth or early thirteenth century. The original lies in the garden of the
ancient synagogue, El Transito in Toledo, now restored and serving as a Jewish cultural
museum.

11. The Behar website:
http://www.geocities.com/capecanaveral/Hall/2785/beharsummit.html

12. One theory about the origin of the name Béjar which has been advanced is that by
use of the three essential letters, B, J (sounding like an H in Hebrew) and R, the meaning
becomes a shortened code in Hebrew which translates into Ben Harav, meaning son of
the rabbi. Another theory which has been posed is that inasmuch as the word Behar,
translated into Hebrew, is used as a subchapter title heading of Leviticus 25:1, the
implication is that the name Béjar originated with the people who received the Lord’ s law
at Mount Sinai. Neither of the two theories can be given any weight because there has
never been any evidence of any Jewish origin of the name Béjar in Spain.

Another theory propounded was that the word Béjar was the outgrowth of the
Latin word Becor, harking back to a formerly important Roman fortification or city. That
theory is simply one of many unsupported ones.

The predominant and most probable answer is that the name Béjar is of very
ancient Spanish origin. There is a recorded history of the existence of a culture known as
the Betones or Vetones, which was likely to have been a remnant of the earlier ancient
Celtic tribes which had passed through central Spain and eventually made their way to
Ireland and Wales. Beekeeping was a known ancient occupation for producing a food
source as well as for promoting agricultural pollination. It is theorized that as the
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language of the Betones blended in with the other languages, such as Latin, the word
abeja eventually appeared, meaning bee. The theory is that somehow the word Béjar is
the latest evolution of the word abeja. Spanish scholars reject this theory. The Spanish
authorities, however, have long held the strong belief that this approach is the most likely
explanation of the name’ s origin. I agree. The official crest of the city (reproduced on the
pins which we received) consists of a crown resting over a gold shield containing a blue
field on which lie five bees.

13. The word Sephardic comes from the word Sefarad. Sefarad was the name used by
Jews romantically for Spain at the peak of their proudest time in the country. Sefarad was
a reference to the land to which the Jewish culture had bonded since time immemorial
and in which the culture had evolved with the country.

The Jews had reached a high point in status in Spain in the tenth and eleventh
centuries, fondly remembered as their “ Golden Age.”  The name Sefarad recalls the time
of enjoyment of splendid Arab architecture, of scholarship shared with Muslims and
Christians alike and a spirited interaction in commerce, the arts and in statesmanship,
despite the occasional depredations at the hands of the fiercer North African Islamic
tribes, the Almohads and Almoravids.

Scholars point out the use of the name Sefarad in Jewish scripture (Book of
Obadiah, Verse 20), but it is uncertain whether the Spanish Jews noted the scriptural
reference to obscure places and times in their decision to use the name for their vesting in
Spain. An in-depth discussion of the theories of the usage of the word Sepharad is
provided in On the History of the Term “Sepharad” by Dr. Seth Ward, writing for the
Foundation for the Advancement of Sephardic Studies and Culture. Dr. Ward’ s website
is:

http://www.sephardicstudies.org/ward2.html

There are authorities who point out that only those persons who are Jewish
Spanish-speaking descendants of the Jews in Spain to the point of the Expulsion are
technically Sephardic Jews. The point was to distinguish any Spanish speaking Jew from
the ones descended from Jews in exile from Spain. See Paloma Diaz-Mas, Sephardim—
The Jews from Spain, page 9. I believe that inasmuch as our exile was ended by virtue of
the revocation of the Edict of Expulsion in 1968, we can afford to look at the situation
less technically. I believe that we should have no quarrel with any Jew descended from
the Jews of pre-Expulsion Spain, or even a Jew who so strongly identifies with the
Sephardic culture that he or she is willing to adopt the customs of Sephardic Jewry.

14. Gilbert, Martin, The Illustrated Atlas of Jewish Civilization, Macmillan
Publishing USA, 1990.

15. The Sephardic Jews at some point evolved an additional language for themselves
popularly called Ladino, but more properly referred to as Judezmo or Judeo-Espanol. The
language is essentially Castillian Spanish colored by other influences, but can be
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understood easily enough by Castillian speakers, even though they hear some words
which sound strange. The strangeness is due to the heavy borrowing from Arabic,
Hebrew, Turkish and Portuguese. Periodically, depending upon where the Sephardics
resided after the Expulsion, one can detect the influence of Greek, Bulgarian Cyrillic,
various slavic dialects and French. A good representation of the language is contained in
my friend, Albert Morris Passy’ s book, Sephardic Folk Dictionary, listed in the
Bibliography.

The Jewish people have always been innovative. They have not been bashful
about borrowing worthy ideas from other cultures. The Jews of Spain and their
descendants have borrowed heavily from Arab and other Islamic cooking techniques,
especially since neither religion permits the use of pork. The author Claudia Roden,
whose book is listed in the Bibliography, gives us a comprehensive education about this.

16. Summarized in the Afterword.

17. King Juan Carlos I, prior to ascending to the throne in 1975 following the death of
then Regent Francisco Franco, had married Sofia of Greece. It was clear by 1968 that Don
Juan Carlos had been designated to return the monarchy to Spain, with Sofia to become
his Queen. The titles, however, King and Queen, were already being used.

The Queen has studied Hebrew and has advocated the study of Sephardic history
by Spaniards.

18. Sephardic Temple Tifereth Israel, Los Angeles, California, The Royal Visit – A
Historic Re-encounter Between Spain and Her Jewish People, Legacy Publishing, 1992.

19. The places in Spain in which Jews have resided for several decades are Barcelona,
Ceuta, Cordoba, Granada, Las Palmas, Madrid, Malaga, Melilla, Marbella, Seville and
Valencia.
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adversity while leaving room for tzedaka.

Our daughter, Melissa Alice Behar, of blessed memory, tragically left us all too soon. We
shall always remember and admire her courage at such a young age in the face of extreme
affliction.

Our lovely daughter, Elizabeth Victoria Behar, although she might not yet recognize it, is
the classic tough, independent and determined Sephardic, loving and compassionate, yet
complex and private. We have always been grateful for her precious soul in our lives.

My sister Dorothy and her husband Walter Nelmes are the special people with capacious
hearts who make us grateful that they are with us.

All of the older generation is unfortunately gone. We cherish our cousins and I am
personally grateful for the assistance, support and inspiration which many of them have
provided over the years.

I am grateful for the scores of scholars and authors who, through the centuries, have
recorded so well our Sephardic history in thousands of books, articles and public
addresses. They made it easy for me. I especially thank Sir Martin Gilbert, C.B.E., D.
Litt., of London, England, the internationally acclaimed historian and author and very
cordial correspondent, for his The Illustrated Atlas of Jewish Civilization, which enabled
me to document the earliest Jewish presence in Spain.

Thanks to the Shealtiel Family whose published works in connection with the family
reunions and newsletter have provided valuable insights as to the events during the
Inquisition.
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I thank Allan R. Abravanel, Esq., an attorney in Portland, Oregon, who is a descendant of
a proud and illustrious family dating back to pre-Expulsion Spain, for several
contributions and his valuable editing assistance.

Thanks to my dear friend Elazar Behar of Seattle, Washington, a strong leader in the
Sephardic community there and a proud descendant of a rabbinical family, for his
inestimable assistance. Thanks also to Dr. Albert de Vidas of Connecticut, a strong
Sephardic leader and the Editor of Erensia Sefardi, for his kindness and assistance.
Thanks also to my old friend Albert Morris Passy, for kindly permitting me to assist in
editing the fourth edition of his Sephardic Folk Dictionary and generously mentioning it
in his Acknowledgments.

I thank the attendees of the Summit for their affection and spirit, all 65 of you, and for
sharing your valuable family histories.

I extend my great respect and appreciation to the Béjar Alcalde, Alejo Riñones Rico for
his enlightened philosophy, his candor and his compassion, as well as his leadership in
the creation of the Museo Judío. I thank as well Sr. Antonio Avilés Amat, Licenciado en
Historia del Arte, for his Directorship of the Museo, and as well for his frank, educational
and reassuring Judíos y Conversos en la Historia de Béjar.

Thanks to Sr. Alejandro T. Rubenstein for the education about Béjar and the evolution of
the Béjar derived surnames. Thanks also to Ruth Behar for her endearing autobiographic
video and for her good heart.

There is no way that I will be able to adequately express my personal gratitude to Iako
Iossif Behar for his initiation of the Behar Summit, his genius and his patience, energy
and determination in the organization and the carrying out of the myriad of details to
ensure everyone’ s comfort. We also appreciated his son’ s and grandson’ s presentation of
the family photographs which have accumulated on the Behar website from all Behars.

I likewise cannot express well enough my appreciation for the organizational skills,
energy and patience of Iako’ s son, Mario Behar, the Behar website manager par
excellence, and for his patience in permitting me to pester him for assistance since the
Summit.

Iako and Mario are people whom we call BenAdam in the true Sephardic sense of the
term.

The best is reserved for last. My wife Jo, in her naturally loving way, has had for more
years than either one of us can count, great patience with my at times frenetic tendencies.
She has endured beyond reason my word processing needs and has done the maddening
work superbly. It is she, without whom, this memoir would not have seen the light of day.
Thank you, thank you, dear.
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About the Author

Bob Behar and his wife of 41 years, Jo, were born and raised in Los Angeles, California.
They have a daughter, Elizabeth who lives in California.

Bob received a BA degree in Political Science from the University of California at Los
Angeles. He then served for three years in the U.S. Air Force as an officer with a rating of
navigator-bombardier. He subsequently received the degree of Doctor of Jurisprudence
from the Southwestern University School of Law in Los Angeles. He practiced law in
public agencies and completed his career as an in-house counsel in the banking industry.
Bob retired after 23 years in practice and he and Jo moved to the state of Washington in
1995.

Bob and Jo, now that Bob has completed nine years of volunteer and charitable work in
Oregon and Washington, look forward to new adventures in the lush Northwest of the
United States.

Bob is not on the internet.


